


Pharaoh towards avodas Hashem 
- service of G-d?’ 

R’ Hirsch explains the meaning 
of Ehyeh asher Ehyeh as being an 
emblematic expression of the 
uniquely Jewish concept of the 
Jewish future being free of all 
external influences except for 
the results of G-d’s proactive 
role in world affairs; the nature 
of Israel’s redemption, ultimately 
leading to a redemption of wider 
human society. (Shemot 3:14)  
R’ Hirsch contrasts this to the 
classic non-Jewish view of G-d’s 
involvement in the world which is 
that having set the world running 
at one point in time, according to 
a set of rules of nature, He then 
stands back to let the world’s 
forces take their course.

Rashi  v iews the name as a 
reference to G-d’s closeness 
to the Children of Israel:  ‘I will 
be with them (the Children of 
Israel) in this suffering as I will 
be with them in their suffering 
at the hands of other kingdoms. 
Moshe said to Him: ‘Lord of the 
Universe, Why does it make sense 
to mention yet a further suffering 
- they have enough with this trial. 

G-d said to him: ‘You have spoken 
well, thus shall you say: ‘Ehyeh 
sent me.’’

The Maharal of Prague expands 
on this Rashi, clarifying that the 
two Ehyehs indicate that after the 
closeness of G-d to the Children 
of Israel at this time, they will 
then part at a future date, and 
during this period Israel will 
suffer further, but by adding 
‘Asher Ehyeh’ G-d indicates that 
this period will finish and He will 
return to being close to Israel. 
However, as it is not necessary 
for the enslaved Israelites to be 
told this at this time, so  G-d tells 
Moshe simply to tell them ‘Ehyeh 
sent me’.

Sforno explains that the name 
refers to unique attributes of G-d, 
‘whose existence is constant and 
consistent and whose essence is 
His existence. Therefore G-d loves 
all existence and detests all waste 
which is opposed to what is....He 
loves justice and righteousness for 
their objective is existence, while 
detesting injustice and brutality 
which cause destruction, loss 
and waste. Therefore He abhors 
the violence and brutality of the 
Egyptians directed against you.’

K l i  Yakar  sug gests  reasons 
connected to Moshe’s state of 
mind.  One would have expected 
this verse to read: ‘And G-d said to 
him’ as opposed to ‘And G-d said 
to Moshe’. We already know He is 
speaking with Moshe so why can 

the Torah text not simply have 
used the pronoun ‘him’?

K l i  Ya k a r  e x p la i n s :  Mo sh e 
apparently had two fears: The 
first was that he was worried he 
might come to personal harm 
in carrying out the mission he 
was being given by G-d at the 
burning bush. His second concern 
was that the Egyptians would 
not let the Children of Israel 
leave Egypt. Therefore, to ease 
Moshe’s concerns at these two 
fears, G-d repeated Ehyeh, so that 
he was ‘Ehyeh asher Ehyeh’ one 

for each of Moshe’s two fears. It 
is for this reason that the Torah 
in Shemot 3:14 makes a specific 
point of saying, ‘G-d said to 
Moshe’ as opposed to ‘G-d said 
to him’ because the repetition of 
Ehyeh was specifically intended 
for Moshe’s benefit.

The word Ehyeh, says the Kli 
Yakar, indicates the accompanying 
presence of G - d, and so by 
repeating the word, G-d indicates 
to Moshe that he need not worry 
about his two concerns because 
G-d will be with him at all times.

However, when Moshe speaks 
to the Children of Israel he will 
not need to repeat Ehyeh twice, 
because the Children of Israel 
do not have the Moshe specific 

fear that he had of coming to 
personal harm in carrying out 
his mission. Therefore, Ehyeh is 
to be mentioned only once when 
Moshe speaks to the Children of 
Israel in G-d’s name.

The Kli Yakar also brings another 
explanation that the word Ehyeh 
is a reference to G-d being present 
in all times - past, present and 
future, and this is the name 
referred to when the Torah states: 
‘Zeh Shmi l’olam - This is My name 
forever’ (Shemot 3:15)

The Meshech Chochmah (Simcha 
Meir of Dvinsk, the Ohr Somayach) 
explains the word Ehyeh to mean 
that G-d is completely unchanging, 
He is the same G-d to Moshe as He 
was to the Avot - the patriarchs, 
with no diminution or accretion 
to His qualities or attributes.

These three words in which 
Hashem sets out His one identity, 
have occupied the minds of the 
great thinkers. Hashem is signalling 
a development from his personal 
covenantal relations with the Avot 
- Avraham, Yitzchak and Yakov, 
and it is His Ehyeh identity which 
leads the Jewish people through 
the birth pangs of nationhood 
that defines the parsha, and the 
Book of Shemot.

The word Ehyeh, says the Kli Yakar, indicates the 
accompanying presence of G-d
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