


W hat would i t  be l ike to 
have the power to sustain 
the entire world? The Torah 
c o n v e y s  a n  a s t o n i s h i n g 
message in this week’s sedra 
that demonstrates that it is 
possible to attain this ability: 
‘This is the Torah-teaching of 
the olah offering, it is the olah 
offering.’ (Vayikra 6:2)

T h e r e  i s  a  m a x i m  b a s e d 
on this passuk,  cited by a 
multitude of commentators, 
that anyone who toils in the 
Torah study relating to the 
olah offering is considered 
to have actually brought an 
olah offering. The Kli Yakar 
explains that the exposition is 
licensed by the superfluity of 
the phrase, ‘it is the olah’. The 
simple interpretation of this 
aphorism is that learning the 
halachot of the olah offering 
can be deemed a substitute 
for the actual sacrifice itself. 
This has great relevance for 
ou r  gene r at ion  bec ause, 
in the absence of the Beit 
HaMikdash, we are no longer 
able to bring korbanot.  

O n e  c o u l d  s u g ge s t  t h a t 
t h e  e x p l a n a t i o n  o f  t h i s 
dictum is that because the 
Torah is Hashem’s spiritual 
bluepr int for the physical 
world, engrossing oneself 
in its laws can ser ve as a 
replacement for the corporal 
manifestation of carrying out 
its commandments. Indeed 
the word for  ‘ th ing’  and 
‘word’ is the same in lashon 
hakodesh: davar. The chiddush 
here is that when one invests 
one’s mind in the ‘word’, it 
can somehow stand in lieu of 
the ‘thing’.

However, the Ba’al HaTurim 
contends that it is not merely 
that learning the Torah of 
the olah offering acts as a 
proxy for the actual sacrifice; 
rather, Torah learning has 
the same tr anscendent al 
effects as the korbanot. It is 
an actual alternative rather 
than an artificial understudy.  
He c i tes  proo f s  that  the 
Torah and the korbanot are 
both compared to  bread 
a n d  co m m e n t s  t h a t  t h is 

association is not accidental: 
just as the world cannot exist 
without bread, it cannot exist 
without Torah study.  As the 
Nefesh HaChayim vehemently 
e m p h a s i s e s ,  t h o s e  w h o 
engage in Torah study literally 
keep the world going. 

T h e  K l i  Y a k a r  a d d s  a n 
unbelievable dimension to 
this phenomenon. When one 
sits and exer ts himself in 

Torah learning, breaking his 
brains to understand it, he 
becomes like a sacred korban 
who is utterly consumed upon 
the altar of G-d’s holy Writ. 
This is why the tradition in 
yeshivot has been to devote 
the major it y  of  the dai ly 
schedule to the study of the 
Talmud, which requires the 
greatest mental effort. 

Now, the Ba’al HaTurim also 
states that the korbanot and 
the Torah are both referred 
to as  f i re  in  Tenach.  T he 
connec t ion be t ween f i re 
and the korbanot is relatively 
obvious; many of the animal 
offerings were burnt on the 

mizbeach. However, in what 
way is the Torah akin to fire? 
I  would l ike to prof fer an 
answer based on an episode 
recorded in the Gemara in 
Bava Batra 134a. There it is 
related that when the famous 
Tanna, Yonatan ben Uziel, 
would sit and study Torah, 
any bird that flew over him 
was burned. As Tosafot to 
Succah 28a explain, Yonatan 
ben Uziel ’s  Tor ah was as 
pure as that which was given 
at Sinai. Therefore, just as 
the Torah was first revealed 
with Divine conflagration, 
so too would holy f lames 
a cco m p a ny  Yo n a t a n  b e n 
Uziel’s learning. This inherent 
scorching power exemplifies 
why the Torah is accurately 
described as fire.

I n  s u m m a t i o n ,  w e  s e e 
f r o m  t h e s e  s o u r c e s 
that our Tor ah study has 
cosmic repercussions. The 
mitzvah of Talmud Torah is 
as powerful today as ever: 
through learning we become 
partners with Hashem in the 
maintenance of the universe. 
Let us seize this opportunity 
with both hands!

‘Understanding Reb Chaim’ by 
Rabbi Jonny Hughes is  soon 
to be published
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