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And Yaakov called to his sons and he
said, ‘Assemble yourselves and | will tell
you what will happen to you in the end
of days. Gather yourselves and listen,
sons of Yaakov, and listen to Yisrael your
father. Reuven you are my first-born...’
(Bereishit 49:1-3)

Rashi, based on the Midrash Rabbah,
tells us that here Yaakov Avinu wanted
to reveal the ‘ketz’, the time of the
Moshiach’s coming and the end of the
galut, to his sons. However, Hashem
had other plans and impeded Yaakov’s
access to the required information.

Let us probe a level deeper. Why
did Yaakov actually want to disclose
this data? Furthermore, why did
Hashem withhold the revelation of
such important news?

The Sfat Emet cites an amazing answer
to the first question. He submits that
although in standard parlance, the
phrase ‘to reveal the ketz’ means to
divulge the time when Moshiach will
come and when the galut will end, it is
also possible to interpret this phrase
as meaning to reveal the fact that
a ketz exists at all! Indeed, Yaakov
wanted to benefit his beloved progeny
by arming them with the knowledge
that the galut will end, enabling them
to tolerate the burgeoning vicissitudes
of exile, regardless of its longevity. The
realisation that there is an end to the

holocausts, pogroms and capricious
massacres lends meaning to our
history, removing the impression that
our protracted exile is nothing but an
incessant sequence of excruciating
sessions of ad hoc bloodshed. Thus,
Yaakov’s intention was to provide
awareness that there is light at the
end of the tunnel, and that Hashem’s
guiding hand is furtively navigating the
course of Jewish history.

Our second inquiry is dealt with by
the Kli Yakar, who expertly explains
the purpose of Hashem’s nullifying
Yaakov’s messianic prognostication.
He argues that knowing the timing
of the end of the exile would have
been detrimental to Yaakov’s sons;
if they knew that the redemption
would only occur in the future, they
would not pray for it to come in
their own generation. The danger
of such a revelation can lead to the
building of permanent, comfortable
and luxurious homes in foreign
lands. Such information inevitably
leads to the Jewish people to never
sincerely pray to G-d to bring them
back to their promised land. In order
to prevent such a scenario affecting
future generations, the Divine Spirit
was removed from Yaakov so that
Klal Yisrael would constantly implore
Hashem to bring the final redemption
and not settle permanently in the

Diaspora. Regretfully, we today are
witness to many Jews who have
succumbed to this temptation.

In our generation, there are certain
prominent groups who tend to
emphasise the coming of Moshiach,
not merely as a fundamental aspect
of the Jewish belief system, but even
a reason why we should perform the
mitzvot. We frequently hear eager
chants proclaiming ‘We want Moshiach
now!’ echoing down our streets, and
the same sentiments are graphically
etched on to advertisement boards

Melachim 11:1) Further evidence of
the importance of such an attitude is
provided by the well-known Gemarain
Shabbat 31a, which states that during
one’s inevitable posthumous cross-
examination, the fourth question a
person will be asked is whether he
anticipated the redemption. Awaiting
the Moshiach is clearly a requisite
aspect of a Torah Jew’s spiritual
endeavors.

However, the Talmud also states:
Rav Shmuel ben Nachmani said in
the name of Rav Yonasan: May the

We must strive to realise that the world in its current
materialistic state will not continue forever

the world over. It appears that the
redemption, and its estimated time
of arrival, remains a hot topic even
today. However, is it not forbidden
to discuss such matters? We have just
learned that Hashem clearly wanted
Yaakov to refrain from revealing the
end of days! What exactly is the role of
messianic contemplation in our daily
avodat Hashem?

The concept of the Moshiach is an
unquestionable tenet of Judaism,
one of the thirteen principles of faith
elucidated by the Rambam; a personiis
obligated to believe that the Moshiach
will come at some point. The practical
application of this mindset is the
obligation to positively anticipate his
arrival daily. In fact, the Rambam goes
so far as to say that the failure to await
the potential arrival of the Moshiach at
any time is enough to brand someone
with the status of a heretic. (Hilchot

spirit of those who calculate the end
expire. For, they say, ‘Since the pre-
determined time has arrived and he
(Moshiach) has yet to come, he will
never come!’(Sanhedrin 97b)

The Talmud disapproves of making
calculations regarding the precise
day for the Moshiach’s arrival.
This is because mistakes in these
estimates usually result in national
disappointment at best and, at worst,
the creation of false messiahs. In his
introduction to the eleventh chapter
of Sanhedrin, the Rambam writes
that one should not assign a date and
explain verses homiletically in order
to identify the date of the Moshiach’s
arrival. The expectation of Moshiach’s
arrival at a specific date in the future
would limit one’s daily messianic
anticipation, which as we have already
mentioned, is tantamount to spiritual
suicide.



