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WesinginLechaDodi,composed
by the great kabbalist and
paytan Rav Shlomo Alkabetz,
‘Shamor v’zachor b’dibur echad’.
However, the Talmudic version,
quoted by Rashi in Yitro, is in
the reverse ‘Zachor v’shamor
b’dibur echad’. (Shevuot 20b)
This version is of course more
logical given that zachor is from
parshat Yitro and shamor from
Va’etchanan. If we discount
the obvious interpretation that
shamor was required for the
acrostic of the name Shlomo
then further explanation is
required.

Rav Kalonymos Kalman
halLevi Epstein in his classic
commentary Ma’or Vashemesh
suggests an answer. The Talmud
states ‘one should always enter
the distance of two doors
into the shul and then pray.’
(Berachot 8a) He explains
the two doors refer to the
door of ‘love’ and the door of
‘fear’. These are two essential
prerequisites for prayer. Yirat
shamayim precedes ahavat
shamayim but the ultimate
goal is the higher level of

ahavat shamayim. Guarding
the mitzvot (shamor) invokes
yirat shamayim whereas zachor
refers to the positive mitzvot
which calls on the middah
of ahavat Hashem. Thus at a
practical level shamor comes
before zachor although, as an
ideal, zachor is at a higher level
than shamor. (Ramban explains
that is why a positive mitzvah
overrides a negative mitzvah,
although the punishment is
greater for the transgression
of a negative.) He then quotes
from the Zohar. Shabbat has
two levels of sanctity - the
kedusha of the night of Shabbat
and that of the day. Shamor
represents the sanctity of leil
Shabbat and zachor that of the
day. Hence it is appropriate to
lead at night with shamor. Rav
Menashe Klein sharply observes
that the first commandments
were given by day whereas in
the later parsha of Va’etchanan
they were already observing
Shabbat from sunset. Hence in
Yitro we are told zachor and in
Va’etchanan shamor.

Rav Yosef Zvi Salant (Beer

Yosef) suggests that this
miracle of the simultaneous
recital of zachor and shamor
was unique to the mitzvah of
Shabbat. Although every Jew
has responsibility for his co-
religionist and in some measure
is held responsible for the
failings of others, nonetheless

every Jew
has responsibility for
his co-religionist

with regard to the violation of
Shabbat it is considered that
one personally has desecrated
Shabbat if he fails to prevent
his fellow Jew from desecrating
Shabbat.

In the case of Shabbat we are
specifically warned to ensure
that others in our household
should keep Shabbat - ‘you,
your son, your daughter, your
servant, maidservant, your
cattle, and your stranger in
your gate.” We do not find
this level of responsibility so
explicitly stated with regard to
other mitzvot in the Torah. Thus
zachor and shamor were said
simultaneously to convey the
message that not only must one
personally remember Shabbat
(zachor) but at the same time

(shamor) one must ensure that
the sanctity of the Shabbat
is preserved by all the others
in one’s sphere of influence.
If one is lax in the shamor,
ensuring that others preserve
Shabbat, then one has also not
fulfilled one’s personal mitzvah
of zachor.

Why is Shabbat so unique in
this respect? He quotes the
Mechilta on this parsha. The Ten
Commandments were written
five on one tablet of stone
and five on the other. Each
commandmentontheonetablet
correspondedtoits counterpart
on the other stone. Thus the
commandment corresponding
to ‘Remember the Shabbat day’
was the commandment of ‘You
shall not bear false witness.’
This signifies that whoever
desecrates Shabbat is giving
false testimony that Hashem
did not create the world in six
days and rest on the seventh
day and conversely whoever
guards Shabbat day is giving
testimony that Hashem created
the world in six days and rested
on the seventh day. If one
allows others to contradict his
testimony then the evidence is
weakened.

Inthefirstsetof commandments
in Yitro the text is you shall not
bear false witness, ‘eid sheker’
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