


This week’s sedra is dominated by the 
lamentable, and much commented 
upon, incident of Korach and his 
followers, who contested Moshe’s 
leadership and the legitimate 
rights of Aharon and his sons to 
be the Cohanim.  [Korach’s actual 
complaint is rather more complex 
but has been précised for reasons 
of space.]  The sedra also describes 
how the leading protagonists were 
swallowed alive by the earth, whilst 
a terrible plague broke out in the 
camp of the Bnei Yisrael as a result 
of this machloket - argument. 

Despite all this, at the end of the 
sedra we are told of how the Bnei 
Yisrael were once again complaining 
about the priesthood of Aharon.  
The Torah then says, ‘Daber el 
bnei Yisrael vekach mei’itam mateh 
mateh leveit av…’ (Bamidbar 17:17)  
Hashem commands Moshe to speak 
to the Bnei Yisrael and to take the 
staff from the leader of each of the 
Twelve Tribes.  The name of each 
tribal prince would be inscribed on 
their staff and together with the 
princely staff from the tribe of Levi, 
which would be emblazoned with 
Aharon’s name, they would all be 
placed in the Ohel Mo’ed (inside the 
Mishkan). 

Hashem desires our efforts just as 
much as our accomplishments

Hashem has c lear ly 
decided to settle the 
issue once and for all.  
He intends to prove, 
beyond any doubt, that 
Aharon is the one whom 
He has chosen to be the 
Cohen Gadol, and his 

descendants to be the Cohanim, the 
priestly caste.  The Nesi’im - princes 
of each tribe had to give over their 
walking sticks – which were no 
doubt symbols of their office not 
unlike a royal sceptre - and the proof 
would come through these staffs.  
Hashem also makes clear that the 
staff belonging to the one whom 
He has chosen to be Cohen Gadol 
will spontaneously and miraculously 
produce some form of shoots, 
whereas the others will remain in 
the original bare state. 

The Torah then informs us that is was 
Aharon’s staff that flowered, and 
that it also sprouted almonds.  Many 
commentators ask an interesting 
question about the description of 
this episode in the sedra.  In the 
normal course of events, when 
fruits grow, the preceding flower 
or bud falls away.  Yet we are 
told here that on Aharon’s staff 
both the flower and the fruit were 
present simultaneously.  Indeed 
the Gemara (Yoma 52) explicitly 
mentions the fact that this staff 
was hidden for eternity, together 
with its flowers and its almonds.  So 
why did Hashem cause the miracle 
to occur in this way?  It is not as if 
the sprouting of just the almond 

blossom, whether or not the fruit 
themselves developed later, would 
have been insufficiently miraculous 
to demonstrate Hashem’s clear 
will to the people.  As there are no 
superfluous letters anywhere in the 
Torah, there must be significance to 
the fact that the blossom remained 
on the staff even though the almonds 
had sprouted.

HaRav Moshe Feinstein, zt”l, Gadol 
HaDor (great Torah sage) of the 
previous generation, offers a most 
beautiful insight.  He analyses 
the essence of the relationship 
between the flower and its fruit.  
He explains that the flower is a 
preparation - first the plant or tree 
blossoms, and only thereafter does 
the fruit emerge.  Indeed, without 
the flower or blossom, there would 
be no fruit.  Whilst this is an example 
of the way in which Hashem has 
created the natural order of the 
world, the same concept can also 
be applied to spirituality and mitzvot 
– preparation is an integral and 
important ingredient. 

In the secular world, people are 
only interested in outcomes - the 
final product as represented by the 
fruit.   If an employee reported to 
his boss at the end of a working 
day that he had worked ‘flat out’ 
and yet produced little if any profit 
for his boss, the employee would 
get short shrift and probably soon 

find himself claiming Job Seeker’s 
Allowance.  The effort; the time 
invested; the good intentions; all 
of the preparations are for nought 
if one does not produce a positive 
outcome or profit.  The Hadran, 
which is a special text recited 
upon completion of a tractate of 
the Talmud, includes the phrase 
‘anu ameilim umekablim sechar, 

veheim ameilim ve’aino 
mekablim sechar – we 
toil and receive reward, 
whilst they (the non-
Jews) toil but do not 

receive reward.’  In the non-Jewish 
world it is outcomes that count 
without any regard for the amount 
of effort expended to produce the 
desired result.

How dif ferent is the realm of 
ruchniut (spirituality).  When it 
comes to matters of Torah learning 
or the performance of mitzvot, 
quite the reverse is true.  Hashem 
desires our efforts just as much 
as our accomplishments.  Even 
imperfections in our preparations 
do not undermine the latter’s value 
in Hashem’s eyes.  That is why the 
flowers remained and that is why 
the Gemara’s statement about the 
staff together with its fruit and 
flowers is significant, demonstrating 
the equal value ascribed by Hashem 
to the preparatory flower and the 
resulting fruit. 

Taking this lesson to heart can 
only serve to enhance all aspects 
of our personal relationship with 
Hashem.
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